
Challenges & Changes Assignment 

Directions: In the boxes below are three pictures related to Civil Rights. Your job will be to select the 
correct order that the images occurred in. For each picture, explain why you believe that. 

 
 
 

This photograph shows 
Dorothy Counts attending a 

previously segregated Harding 
High School in Charlotte, North 

Carolina. 

 

 

The caption on the photograph 
reads: “Members of the Black 
Panther Party are met on 
the State Capitol steps by State 
Police Lt. Ernest Holloway, 
who informed them that they 
would be allowed to keep their 
weapons as long as they 
caused no trouble or did 
not try to disturb the peace. 
Earlier several members of the 
society invaded the Assembly 
chambers and had their guns 
confiscated.” 

 

 

Howard University students 
protest outside of the National 
Crime Conference in 
Washington D.C. 

 

 



Document: “Nonviolence and Racial Justice,” by Martin Luther King, Jr., 1957 
 
Hence the basic question which confronts the world’s oppressed is: How is the struggle against the 

forces of injustice to be waged? There are two possible answers. One is resort to the all too prevalent 

[common] method of physical violence and corroding hatred….[Yet,] violence solves no social problems; 

it merely creates new and more complicated ones… If the American Negro and other victims of 

oppression [give in to] the temptation of using violence in the struggle for justice, unborn generations 

will live in a desolate night of bitterness, and their chief legacy will be an endless reign of chaos. The 

alternative to violence is non-violent resistance. This method was made famous in our generation by 

Mohandas K. Gandhi, who used it to free India from the domination of the British empire. Five points 

can be made concerning nonviolence as a method in bringing about better racial conditions. 

1) First, this is not a method for cowards; it does resist.; [this] method is passive or non-

aggressive in the sense that he is not physically aggressive toward his opponent. But his 

mind and emotions are always active, constantly seeking to persuade the opponent that 

he is mistaken 

2) A second point is that non-violent resistance does not seek to defeat or humiliate the 

opponent, but to win his friendship and understanding… The aftermath of non-violence is 

the creation of the beloved community, while the aftermath of violence is tragic 

bitterness. 

3) A third characteristic of this method is that the attack is directed against forces of evil 

rather than against persons who are caught in those forces. It is evil we are seeking to 

defeat, not the persons victimized by evil. 

4) At the center of non-violence stands the principle of love. To retaliate with hate and 

bitterness would do nothing but intensify [make worse] the hate in the world. Along the 

way of life, someone must have sense enough and morality enough to cut off the chain of 

hate… Here we rise to the position of loving the person who does the evil deed while 

hating the deed he does. 

5) Finally, the method of non-violence is based on the conviction that the universe is on the 

side of justice. This belief that God is on the side of truth and justice comes down to us 

from the long tradition of our Christian faith….So in Montgomery we can walk and never 

get weary, because we know that there will be a great camp meeting in the promised 

land of freedom and justice. 

1. Evaluate two of the reasons that King gives for why nonviolent resistance is his preferred 

method of taking action. 

 

 

 

 



“This is the twenty-seventh time I have been 

arrested – and I ain’t going to jail no more!  

We been saying freedom for six years – and we 

ain’t got nothin’.  What we’re gonna start 

saying now is Black Power.” 

Stokely Carmichael 

Rally in Greenwood, Mississippi  1966 

“…You may well ask: "Why direct action? Why sit-ins, marches and so forth? Isn't negotiation a better 

path?" You are quite right in calling, for negotiation. Indeed, this is the very purpose of direct action. 

Nonviolent direct action seeks to create such a crisis and foster such a tension that a community which 

has constantly refused to negotiate is forced to confront the issue. It seeks so to dramatize the issue 

that it can no longer be ignored. My citing the creation of tension as part of the work of the nonviolent-

resister may sound rather shocking. But I must confess that I am not afraid of the word "tension." I have 

earnestly opposed violent tension, but there is a type of constructive, nonviolent tension which is 

necessary for growth. Just as Socrates felt that it was necessary to create a tension in the mind so that 

individuals could rise from the bondage of myths and half-truths to the unfettered realm of creative 

analysis and objective appraisal, we must we see the need for nonviolent gadflies to create the kind of 

tension in society that will help men rise from the dark depths of prejudice and racism to the majestic 

heights of understanding and brotherhood…” 

-Reverend Martin Luther King Jr. Letter from a Birmingham Jail (April 16, 1963) 

7. We want an immediate end to police brutality and murder of black people. We believe we can end 

police brutality in our black community by organizing black self-defense groups that are dedicated to 

defending our black community from racist police oppression and brutality. The Second Amendment to 

the Constitution of the United States gives a right to bear arms. We therefore believe that all black 

people should arm themselves for self-defense. 

- Black Panther Party Platform, 1966 

Short Answer: 

1. Answer A & B: 

A. Briefly explain ONE specific similarity between King and the Black Panther Party. 

B. Briefly explain ONE specific difference between King and the Black Panther Party. 

 
Documents:  Malcolm X and Stokely Carmichael Statements 

 

 

 

 

 

 

 

 

 

 

 
1. What is the comparison that Carmichael and Malcolm X draw between Black Power and Self-Defense and 

nonviolence?  
 

“It is criminal to teach a man not to defend himself when 

he is the constant victim of brutal attacks.  It is legal and 

lawful to own a shotgun or rifle.  We believe in obeying 

the law.  The time has come for the American Negro to 

fight back in self-defense whenever and wherever his is 

being unjustly and unlawfully attacked.” 

Malcolm X 



  1. We want freedom. We want power to determine the destiny of our Black Community.  

  2. We want full employment for our people.  

  3. We want an end to the robbery by the white man of our Black Community.  

  4. We want decent housing, fit for shelter of human beings.  

  5. We want education for our people that exposes the true nature of this decadent American 

society. We want education that teaches us our true history and our role in the present-day society.  

  6. We want all black men to be exempt from military service.  

  7. We want an immediate end to police brutality and murder of black people.  

  8. We want freedom for all black men held in federal, state, county and city prisons and jails.  

  9. We want all black people when brought to trial to be tried in court by a jury of their peer group 

or people from their black communities, as defined by the Constitution of the United States.     

10. We want land, bread, housing, education, clothing, justice and peace. [Black Panther Party] 

Document: Black Panther Party Platform 1966 

1. Based on the document, summarize the goals of the Black Panther Party in 1966. 

 

Source: The Southern Manifesto of 1956, From Congressional Record, 84th Congress Second Session.  

We regard the decisions of the Supreme Court in the school cases as a clear abuse of judicial power. It 
climaxes a trend in the Federal Judiciary undertaking to legislate, in derogation of the authority of 
Congress, and to encroach upon the reserved rights of the States and the people. The original 
Constitution does not mention education. Neither does the 14th Amendment nor any other 
amendment. The debates preceding the submission of the 14th Amendment clearly show that there was 
no intent that it should affect the system of education maintained by the States 

This unwarranted exercise of power by the Court, contrary to the Constitution, is creating chaos and 
confusion in the States principally affected. It is destroying the amicable relations between the white 
and Negro races that have been created through 90 years of patient effort by the good people of both 
races. It has planted hatred and suspicion where there has been heretofore friendship and 
understanding. 

With the gravest concern for the explosive and dangerous condition created by this decision and 
inflamed by outside meddlers: 

We reaffirm our reliance on the Constitution as the fundamental law of the land. 

We decry the Supreme Court's encroachment on the rights reserved to the States and to the people, 
contrary to established law, and to the Constitution. 



We commend the motives of those States which have declared the intention to resist forced integration 
by any lawful means. 

We appeal to the States and people who are not directly affected by these decisions to consider the 
constitutional principles involved against the time when they too, on issues vital to them may be the 
victims of judicial encroachment. 

We pledge ourselves to use all lawful means to bring about a reversal of this decision which is contrary 
to the Constitution and to prevent the use of force in its implementation. 

1. What is the tone of this document?  
2. What problem do the authors of the document have with the Supreme Court? Why do they feel 

this way?  
3. What claims do they make about race relations?  

 

Martin Luther King, Jr., “Letter From Birmingham Jail” (1963) 

You deplore the demonstrations taking place in Birmingham. But your statement, I am sorry to say, fails 

to express a similar concern for the conditions that brought about the demonstrations. I am sure that 

none of you would want to rest content with the superficial kind of social analysis that deals merely with 

effects and does not grapple with underlying causes. It is unfortunate that demonstrations are taking 

place in Birmingham, but it is even more unfortunate that the city's white power structure left the Negro 

community with no alternative. 

In any nonviolent campaign there are four basic steps: collection of the facts to determine whether 

injustices exist; negotiation; self purification; and direct action. We have gone through all these steps in 

Birmingham. There can be no gainsaying the fact that racial injustice engulfs this community. 

Birmingham is probably the most thoroughly segregated city in the United States. Its ugly record of 

brutality is widely known. Negroes have experienced grossly unjust treatment in the courts. There have 

been more unsolved bombings of Negro homes and churches in Birmingham than in any other city in 

the nation. These are the hard, brutal facts of the case. On the basis of these conditions, Negro leaders 

sought to negotiate with the city fathers. But the latter consistently refused to engage in good faith 

negotiation. 

We have waited for more than 340 years for our constitutional and God given rights. The nations of Asia 

and Africa are moving with jetlike speed toward gaining political independence, but we still creep at 

horse and buggy pace toward gaining a cup of coffee at a lunch counter. Perhaps it is easy for those who 

have never felt the stinging darts of segregation to say, "Wait." But when you have seen vicious mobs 

lynch your mothers and fathers at will and drown your sisters and brothers at whim; when you have 

seen hate filled policemen curse, kick and even kill your black brothers and sisters; when you see the 

vast majority of your twenty million Negro brothers smothering in an airtight cage of poverty in the 

midst of an affluent society; when you suddenly find your tongue twisted and your speech stammering 

as you seek to explain to your six year old daughter why she can't go to the public amusement park that 

has just been advertised on television, and see tears welling up in her eyes when she is told that 



Funtown is closed to colored children, and see ominous clouds of inferiority beginning to form in her 

little mental sky, and see her beginning to distort her personality by developing an unconscious 

bitterness toward white people; when you have to concoct an answer for a five year old son who is 

asking: "Daddy, why do white people treat colored people so mean?"; when you take a cross county 

drive and find it necessary to sleep night after night in the uncomfortable corners of your automobile 

because no motel will accept you; when you are humiliated day in and day out by nagging signs reading 

"white" and "colored"; when your first name becomes "nigger," your middle name becomes "boy" 

(however old you are) and your last name becomes "John," and your wife and mother are never given 

the respected title "Mrs."; when you are harried by day and haunted by night by the fact that you are a 

Negro, living constantly at tiptoe stance, never quite knowing what to expect next, and are plagued with 

inner fears and outer resentments; when you are forever fighting a degenerating sense of "nobodiness"-

-then you will understand why we find it difficult to wait. There comes a time when the cup of 

endurance runs over, and men are no longer willing to be plunged into the abyss of despair. I hope, sirs, 

you can understand our legitimate and unavoidable impatience.  

You express a great deal of anxiety over our willingness to break laws. This is certainly a legitimate 

concern. Since we so diligently urge people to obey the Supreme Court's decision of 1954 outlawing 

segregation in the public schools, at first glance it may seem rather paradoxical for us consciously to 

break laws. One may well ask: "How can you advocate breaking some laws and obeying others?" The 

answer lies in the fact that there are two types of laws: just and unjust. I would be the first to advocate 

obeying just laws. One has not only a legal but a moral responsibility to obey just laws. Conversely, one 

has a moral responsibility to disobey unjust laws. I would agree with St. Augustine that "an unjust law is 

no law at all." 

I hope you are able to see the distinction I am trying to point out. In no sense do I advocate evading or 

defying the law, as would the rabid segregationist. That would lead to anarchy. One who breaks an 

unjust law must do so openly, lovingly, and with a willingness to accept the penalty. I submit that an 

individual who breaks a law that conscience tells him is unjust, and who willingly accepts the penalty of 

imprisonment in order to arouse the conscience of the community over its injustice, is in reality 

expressing the highest respect for law. 

I must make two honest confessions to you, my Christian and Jewish brothers. First, I must confess that 

over the past few years I have been gravely disappointed with the white moderate. I have almost 

reached the regrettable conclusion that the Negro's great stumbling block in his stride toward freedom 

is not the White Citizen's Counciler or the Ku Klux Klanner, but the white moderate, who is more 

devoted to "order" than to justice; who prefers a negative peace which is the absence of tension to a 

positive peace which is the presence of justice; who constantly says: "I agree with you in the goal you 

seek, but I cannot agree with your methods of direct action"; who paternalistically believes he can set 

the timetable for another man's freedom; who lives by a mythical concept of time and who constantly 

advises the Negro to wait for a "more convenient season." Shallow understanding from people of good 

will is more frustrating than absolute misunderstanding from people of ill will. Lukewarm acceptance is 

much more bewildering than outright rejection. 



You speak of our activity in Birmingham as extreme. At first I was rather disappointed that fellow 

clergymen would see my nonviolent efforts as those of an extremist. I began thinking about the fact that 

I stand in the middle of two opposing forces in the Negro community. One is a force of complacency, 

made up in part of Negroes who, as a result of long years of oppression, are so drained of self respect 

and a sense of "somebodiness" that they have adjusted to segregation; and in part of a few middle-class 

Negroes who, because of a degree of academic and economic security and because in some ways they 

profit by segregation, have become insensitive to the problems of the masses. The other force is one of 

bitterness and hatred, and it comes perilously close to advocating violence. It is expressed in the various 

black nationalist groups that are springing up across the nation, the largest and best known being Elijah 

Muhammad's Muslim movement. Nourished by the Negro's frustration over the continued existence of 

racial discrimination, this movement is made up of people who have lost faith in America, who have 

absolutely repudiated Christianity, and who have concluded that the white man is an incorrigible "devil." 

I have tried to stand between these two forces, saying that we need emulate neither the "do 

nothingism" of the complacent nor the hatred and despair of the black nationalist. For there is the more 

excellent way of love and nonviolent protest. I am grateful to God that, through the influence of the 

Negro church, the way of nonviolence became an integral part of our struggle… 

1. What are the central issues that King addresses in his letter? 

2. Why was King disappointed in moderate whites in the South? 

3. What social changes does King hope to accomplish? 

4. What does this document reveal about the King-led Civil Rights Movement? 

Malcolm X, “Address to a Meeting in New York” ( 1964) 

Friends and enemies, tonight I hope that we can have a little fireside chat with as few sparks as possible 

tossed around. Especially because of the very explosive condition that the world is in today. Sometimes, 

when a person’s house is on fire and someone comes in yelling fire, instead of the person who is 

awakened by the yell being thankful, he makes the mistake of charging the one who awakened him with 

having set the fire. I hope that this little conversation tonight about the black revolution won’t cause 

many of you to accuse us of igniting it when you find it at your doorstep. 

I’m still a Muslim, that is, my religion is still Islam. I still believe that there is no god but Allah and that 

Mohammed is the apostle of Allah. That just happens to be my personal religion. But in the capacity 

which I am functioning in today, I have no intention of mixing my religion with the problems of 

22,000,000 black people in this country. . . . 

I’m still a Muslim, but I’m also a nationalist, meaning that my political philosophy is black nationalism, 

my economic philosophy is black nationalism, my social philosophy is black nationalism. And when I say 

that this nationalism is that which is designed to encourage our people, the black people, to gain 

complete control over the politics and the politicians of our own people. 



Our economic philosophy is that we should gain economic control over the economy of our own 

community, the businesses and the other things which create employment so that we can provide jobs 

for our own people instead of having to picket and boycott and beg someone else for a job. 

And, in short, our social philosophy means that we feel that it is time to get together among our own 

kind and eliminate the evils that are destroying the moral fiber of our society, like drug addiction, 

drunkenness, adultery that leads to an abundance of bastard children, welfare problems. We believe 

that we should lift the level or the standard of our own society to a higher level wherein we will be 

satisfied and then not inclined toward pushing ourselves into other societies where we are not wanted. . 

. . 

Just as we can see that all over the world one of the main problems facing the West is race, likewise 

here in America today, most of your Negro leaders as well as the whites agree that 1964 itself appears 

to be one of the most explosive years yet in the history of America on the racial front, on the racial 

scene. Not only is the racial explosion probably to take place in America, but all of the ingredients for 

this racial explosion in America to blossom into a world-wide racial explosion present themselves right 

here in front of us. America’s racial powder keg, in short, can actually fuse or ignite a world-wide 

powder keg. 

And whites in this country who are still complacent when they see the possibilities of racial strife getting 

out of hand and you are complacent simply because you think you outnumber the racial minority in this 

country, what you have to bear in mind is wherein you might outnumber us in this country, you don’t 

outnumber us all over the earth. 

Any kind of racial explosion that takes place in this country today, in 1964, is not a racial explosion that 

can be confined to the shores of America. It is a racial explosion that can ignite the racial powder keg 

that exists all over the planet that we call the earth. Now I think that nobody would disagree that the 

dark masses of Africa and Asia and Latin America are already seething with bitterness, animosity, 

hostility, unrest, and impatience with the racial intolerance that they themselves have experienced at 

the hands of the white West. 

And just as they themselves have the ingredients of hostility toward the West in general, here we also 

have 22,000,000 African-Americans, black, brown, red, and yellow people in this country who are also 

seething with bitterness and impatience and hostility and animosity at the racial intolerance not only of 

the white West but of white America in particular. . . . 

1964 will be America’s hottest year; her hottest year yet; a year of much racial violence and much racial 

bloodshed. But it won’t be blood that’s going to flow only on one side. The new generation of black 

people that have grown up in this country during recent years are already forming the opinion, and it’s 

just opinion, that if there is to be bleeding, it should be reciprocal-bleeding on both sides. . . . 

So today, when the black man starts reaching out for what America says are his rights, the black man 

feels that he is within his rights—when he becomes the victim of brutality by those who are depriving 

him of his rights—to do whatever [is] necessary to protect himself. . . . 



There are 22,000,000 African-Americans who are ready to fight for independence right here. When I say 

fight for independence right here, I don’t mean any non-violent fight, or turn-the-other-cheek fight. 

Those days are gone. Those days are over. 

If George Washington didn’t get independence for this country non-violently, and if Patrick Henry didn’t 

come up with a non-violent statement, and you taught me to look upon them as patriots and heroes, 

then it’s time for you to realize that I have studied your books well. . . . 

Every time a black man gets ready to defend himself some Uncle Tom tries to tell us, how can you win? 

That’s Tom talking. Don’t listen to him. This is the first thing we hear: the odds are against you. You’re 

dealing with black people who don’t care anything about odds. . . . 

Again I go back to the people who founded and secured the independence of this country from the 

colonial power of England. . . . They didn’t care about the odds. . . . 

Our people are becoming more politically mature. . . . The Negro can see that he holds the balance of 

power in this country politically. It is he who puts in office the one who gets in office. Yet when the 

Negro helps that person get in office the Negro gets nothing in return. . . . 

The present administration, the Democratic administration, has been there for four years. Yet no 

meaningful legislation has been passed by them that proposes to benefit black people in this country, 

despite the fact that in the House they have 267 Democrats and only 177 Republicans. . . . In the Senate 

there are 67 Democrats and only 33 Republicans. The Democrats control two thirds of the government 

and it is the Negroes who put them in a position to control the government. Yet they give the Negroes 

nothing in return but a few handouts in the form of appointments that are only used as window-

dressing to make it appear that the problem is being solved. 

No, something is wrong. And when these black people wake up and find out for real the trickery and the 

treachery that has been heaped upon us you are going to have revolution. And when I say revolution I 

don’t mean that stuff they were talking about last year about “We Shall Overcome.” . . . 

And the only way without bloodshed that this [revolution] can be brought about is that the black man 

has to be given full use of the ballot in every one of the 50 states. But if the black man doesn’t get the 

ballot, then you are going to be faced with another man who forgets the ballot and starts using the 

bullet. . . . So you have a people today who not only know what they want, but also know what they are 

supposed to have. And they themselves are clearing the way for another generation that is coming up 

that not only will know what it wants and know what it should have, but also will be ready and willing to 

do whatever is necessary to see what they should have materializes immediately. Thank you. 

1. What is the “black revolution” that Malcolm X discussed? 

2. In what ways was he critical of the Civil Rights Movement? 

3. How does Malcolm X believe the black revolution will come about? 

4. How does this speech reveal both the militancy of Malcolm X as well as his moderating views 

towards whites? 


